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ThHbd, hEBATTROBVICEX RV, BHEOBREOSEITED RV, 2 LLT
REEIBUICBSEDTETELZ L,

PIHX Y R MEDOALIL, FOX ) BEECELT, HH0EFY Uy G EEOER
THEBICAL . MBAIVIRENEZEIETH. LOL. EZDAXBZEOPREZE Y,
XU HIRBMIZ L > TRFEER TH LB LRV OYEEY . TOIBEMMEE 2 I3F1E
R EBRLRNDLHET D - Ll FCELEREL bREEYT, BEl0ERE
ABHEFELZ2ZVEVEITTVADYE, VERLBAICIIRIELZREICEDY TRIRLE
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BNDOB Y BKBRIZDRELZLVWIEFETHH, ZODITITET | BEEEOBEEE 23,
Ho L HbHL, Lo bLRREXEFETHHIENKRDOND, TOLEDITIX, HOVLEDY
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2 THHBQIZOWT, £FIIX U R MOERIRIZED & ) 288 E RWNE LTS5,
E-BREOHEICH LN ThrY T <HBA LR EN,
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wENBIbhiz, ZORFOABTPERIIOVTEM LRIV,
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1 Ny X7 [EEIXREEFOMBICR 2 00] FEERRR, HEHFE,
1989 4F, 54-55 H,, (Jf{# :1an Hacking, Why Does Language Matter to Philosophy?
Cambridge University Press, 1975)
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(d) BE/TEE
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The general feature of human life that I want to evoke is its fundamentally dialogical
character. We become full human agents, capable of understanding ourselves, and hence of
defining an identity, through our acquisition of rich human languages of expression. For purposes
of this discussion, I want to take “language” in a broad sense, covering not only the words we
speak but also other modes of expression whereby we define ourselves, including the
“languages” of art, of gesture, of love, and the like. But we are inducted into these in exchange
with others. No one acquires the languages needed for self-definition on their own. We are
introduced to them through exchanges with others who matter to us — what George Herbert
Mead called “significant others.” The genesis of the human mind is in this sensc not
“monological,” not something each accomplishes on his or her own, but dialogical.

Moreover, this is not just a fact about genesis, which can be ignored later on. It’s not just
that we learn the languages in dialogue and then can go on to use them for our own purposes on
our own. This describes our situation to some extent in our culture. We are expected to develop
our own opinions, outlook, stances to things, to a considerable degree through solitary reflection.
But this is not how things work with important issues, such as the definition of our identity. We
define this always in dialogue with, sometimes in struggle against, the identities our significant
others want to recognize in us. And even when we outgrow some of the latter— our parents, for
instance — and they disappear from our lives, the conversation with them continues within us as
long as we live.

. Excerpt from The Malaise of Modernity copyright (c) 1991 by Charles Taylor.
Hige: Reproduced with permission from House of Anasi Press Inc., Toronto. W\zw.houseofanasi.com
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Saint Augustine’s Confessions (397—98) offer the example of an in-
dividual’s accounting for his life; including his years of sin, in terms of
his conversion to the faith. But there is no moment in the Confessions
that records the practice of confession as we have come to know it—
Augustine confesses directly to God—and indeed nowhere in his
writings on Christian ethics and duties does Augustine address the
task of the confessor: The proto-modern practice of corifession ap-
pears to have developed as part of monastic practice, in the monk’s ex-
amination of conscience with his spiritual director. The origins of
such self-examination may lie in the “Desert Fathers,” who made
confessions (though without absolution) to their elders. Private con-
fession seems to have taken precedence over the ancient practice of
public penance largely through the influence of the Irish clergy in the
seventh century, though public penance certainly continued to be
practiced, especially for grave public sins. The Irish clergy—who
kept learning alive ata rime when much of the Continen suffered the
aftermath of the barbarian invasions—provided the first “peniten-
tials,” guidebooks for confessors that taught them how to listen and
what to listen for, detailing the sins they would encounter and sug-
gesting appropriate means for their remission—a genre that would
have a long future and provide society with its definitions of the ac-
ceptable Christian life over several centuries.

What is often referred to as the “Twelfth Century Renaissance”
saw an increasing emphasis on the individual’s self-examination,
which we may view as evidence, and perhaps pr’cc'-ondition, for.‘t}.\e
emergence of the “modern” sense of guilt and ifldw_ndual rcS.PODSlbl,l"
ity. Legal practice evolves in a similar manner—it would l?c difficult to
determine precisely how law influences religious practice and reli-
gious practice the law; no doubt there is a reciprocal influence at work.

Hifh- Used with permission of University of Chicago Press — Books, from Troubling Confessions : Speaking Guilt in Law and Literature
" by Peter Brooks, 2020; permission conveyed through Copyright Clearance Center, Inc.
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NEZELNTZODOBWIIEERETEZRE, REOFHITEDRVE, 205
ENRER2KIZBEIER I ITEL Z L,

[1] EXONB 2N VLT LEH LRI, (FARYITXRET VA ADKE
HicEBTHIL,)

[2] %V & MBI L HROZEBOBEBIZOVWTEREEFZHITTIRLERS V., 20D
BELONBIZEERBEFRLRVWAATH XV,

EVRHEOBFRICLVIBHL TRV EEA

Hi#L  Richard E. Rubenstein, Aristotle’s Children: How Christians, Muslims, and Jews
Rediscovered Ancient Wisdom and Illuminated the Middle Ages, Harcourt, 2003, pp. 50-51.
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B, EEOSEPHERIKICBIEDLIICESZ L,

FRHEDBRIZIVIHL TRV EEA

(i Alasdair MacIntyre, After Virtue: A Study in Moral Theory, Second
Edition, University of Notre Dame Press, 1984, pp. 110-111.)
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ROXLIET VT AT 4 XA [BE#] O—H (Retractationes, 11,43) T, THoE] (De
civitate dei) X BEL-EELXEMHALTCWAEFTHD, EXEARFEIZR LRIV,

Interea* Roma Gothorum irruptione agentium sub rege Alarico atque impetu magnae
cladis eversa est. Cuius eversionem deorum falsorum multorumque cultores, quos usitato
nomine paganos vocamus, in christianam religionem referre conantes, solito acerbius et amarius
deum verum blasphemare coeperunt. Unde ego exardescens zelo domus dei** adversus eorum
blasphemias vel errores libros de civitate dei scribere institui. Quod opus per aliquot annos me
tenuit, eo quod alia multa intercurrebant, quae differri non oporteret et me prius ad solvendum
occupabant. Hoc autem de civitate dei grande opus tandem viginti duobus libris est terminatum.
Quorum quinque primi eos refellunt, qui res humanas ita prosperari volunt, ut ad hoc multorum
deorum cultum, quos pagani colere consueverunt, necessarium esse arbitrentur, et quia

prohibetur, mala ista exoriri atque abundare contendunt.

HE  *Interea (ZOHWIEIRD) BAIEOHAREZZIT TV,
** zelo domus dei [THDOF~DEFIZ L > T, [FFE "oD5IH,
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(Hi88]) Thomas J. Keeline, The Reception of Cicero in the Early Roman Empire,
Cambridge University Press, 2018, p. 196.
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‘The relevant context of the use of the terms “belief” and “unbehef”
was of course rehglous It does not seem useful here to attempt discussion
of “What is rehg;on‘?” in general terms. At certain- pomts aspects of that
questlon will arise and can be dealt with on those occasions. Since," how--..
ever, the concept belief is so central; a brief commentary on it does seem
to be in order. First a pomt of lognc In Western culture at least there has
‘been a strong tendency to think in terms of dichotomies, often accentuated
in their mutual exclusiveness by .such expressions  as “versus.” Thus we
have rational versus irrational, heredity versus environment, Gememschaﬂ
versus Gesellschaft.

If members of such dichotomous pairs are to be treated as types, how-
ever, they have frequently turned out, not only to admit of intermediate or

mixed types, but to be resultants of a plurality of variables, so that study
of the possible combinations of the component variables might at the typo-
'loglcal level, yield, not a single dichotomous pair, but a larger “family” of
possible types, which differ from each other, not on one, but on several
dimensions.

I think—or “I believe’—that this is true of the concept of belief itself,
at religious and at other levels. I might suggest that stating the problem in
terms of belief-unbelief is already a start in this pluralistic direction in that'
the alternative to belief need not be simply disbelief but might be some
way of avoiding being placed in the category either of believer or of dis-
believer. The logic here is similar to that involved in the history of the
concept of rationality and its antonyms. Namely, it was a major advance
when rationality was contrasted not with irrationality but with nonration-
ality; there could be types which, though nonrational, were not irrational.

Used with permission of University of California Press — Books, from The Culture of Unbelief : Studies and Proceedmgs from the
Hi88: First International Symposium on Belief Held at Rome, March 22-27, 1969 by Rocco Caporale, 2018; permission conveyed
through Copyright Clearance Center, Inc.
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(H482  Alasdair Maclntyre, After Virtue: A Study in Moral Theory, Second
Edition, University of Notre Dame Press, 1984, pp. 110-111.)
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