P LR 22K 2Bk
PNy R S

AL FEERE
3R B 9 (R i TR
B (LI

20264F ) « 2

NANZAN

UNIVERSITY




LKF )R FMEABEER ((LIRTHIRE >

LRI T BT 2 IO ERER (BRZAAEII) - -vvvvrrrrrreeeee e 1
(HFEEBEIR)  cooeeeeremmmemere oo 9
(S2BEABEIR) - eeeeererereeee e 3
AEZEICEI T D EIOERER (HEE)  -ooooeeerrrrrr e 4
= T 5
7 T NN 8
JNERS (=24 1) (R AAZEGRAT]  vvvvvvrerreeeeeaaenns 10
(P24 1) (s A AZEGRAT]  vvvvvvrereeeeeeeeenns 11
CRELFEIR) (EINFEESMEAANTFRL] o 12

KFREBBEY (BIRHMRE) >

gﬁqﬁ/gfﬁ&: Eg—j—é%%ﬂ%ﬁ%ﬁ (*Efailﬁfgfﬁ) ........................................................... 13

SMEREICBE S 2 FERL R

(FEEBEIR)  woeeeereememmmmmee e ee e 14
(SZEEEREIR) - eeeevemreeeeee e 15
(AT T AEE)  covrveer 16
R - T 17
(5T L ZE)  ceeeeeee e 18
(FEE)  weveeeeereee et 19
€= 20
(IIZE)  +oeeeeeeeee e et 929

(ﬁ%ﬁ 2) .............................................................. 23






2 0 2 BAEERIUKERERE ABSULFZER XU 2 MHEMAER (2026%F4 AANF)

<MLATHIERAER > — A FEHAER

(202642 H21 HEH) RERF B - EaE (8% A : 10048

(M & #

UTFOBRMICTRTEAILSV, 2FL LT, RERZKRICBSEIHETE(I L,

1. REPLIEFIESVSEETHI D, BETEREROGHICES L THAL L (REMNL
FHEORBEHRICERLTHLEW), FEEFDS5X T, ChhoDRHRIZROEN LM
BHLUREBEIZOVNT, BONEZSHLIHZERREK,

2. ROBEOLZHIDL, EDBATHALLIL, BAEESEZRMICHRET S &,

(a)
(b)
(c)
(d)
(e)
()

VS TFADHREEE

mRESR

FERMEER

TEES. MIZKEHEY (cogito ergo sum) |

Ho b (THgEE#Hp)) OFE=70F/ 32— (CH#ER)
OISR ES

3. SHESHLEABMELEVT—IZEHAL. TOBHBICOVTRLES L., ZITHRORK
R, BLEEBEBOCNETORRATLEEAMEALICLSNDI L,
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UTOBRMINTIEZREV, 2FL L TRERIKICBIZIINRTEL DL,
1. RIS OWT, REBIZHITTIRLERE Y,

2. ROBIEMNL BOEBRV, LRIV, BAFRRSZEFHEICREATSIZ L,
a. REOHIEE

b. BREERBHICBITEEH
c. FHELHhES

d RAEBYFaFIFa

e. WYAR=

f.

B —

3. BRHBRIEBHELIZNT —<IZOWTHBAL, ZOMBEOEHLB LRIV, %
THEOBMPLHRTEBEDNE TOWEIZHONTHSNE I L,
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(A & #
LN HARFEICRL R T v,

Philosophy stands for clarity. The reading of the Fourth Gospel that I have
presented in this book has been aimed at bringing out the essential clarity of this text
as opposed to celebrating the ‘riddles’, ‘mystery’, and ‘spiritual’ qualities that have
traditionally been found in it. The way to expose this essential clarity has been to engage
in a close reading that has focused on the text itself and kept its various contexts at a
relative distance, not because they are intrinsically irrelevant (far from it), but because
the gap between the text itself and the range of possible contextualizations is too big for
it to be possible to rely on any of them. ---(H18%).

The tool that I have put to use to achieve this aim has been the ‘narrative
philosophical’ approach that has been developed for this purpose, reflecting the fact
that we should understand the Fourth Gospel as a ‘philosophical narrative’. No one will
probably deny that it is a narrative. But we have seen that in two comprehensive
respects this narrative is also a philosophical one. First, John has written the major
sections (always covering several chapters, apart from John 1) in such a manner that
certain questions of a philosophical type are raised to begin with by the narrative itself
and then answered towards the end by narrative means. Secondly, we have seen that
the clarity of the underlying, comprehensive conceptual story about Jesus and his
believers comes out quite strikingly once one employs a specific type of philosophy,
namely, contemporary Stoicism, as a heuristic reading lens. -+ (#1#%). All these themes
fall into place once they are understood in light of the role played by the pneuma when

thisis understood along the lines it had been developed philosophically within Stoicism.

heuristic : FEHW
pneuma: 73V <

Hiph John and Philosophy: A New Reading of the Fourth Gospel by Troels Engberg-Pedersen, Oxford University Press, 2017,
* Reproduced with permission of the Licensor through PLSclear.
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UTOXEEL X HEHR, BRADEMICEATILEIW,

FEMEOBRIC K DIGRL THO LA

* 77 AT GEROWBRADOR] L5 K,
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LFHEDBARIC K DI L THD LA

HiB& : SCHALLENBERG, Peter, ,Moralisches Naturrecht: Zur Entwicklung eines personalen Naturrechtes
in den letzten 50 Jahren der katholischen Moraltheologie,* Studia Moralia 51/1 (2013), 65-89 [84-88]..

Bi1 EROF1BREOTHRBICBITIZEZFOIRZAEAFBTEVRZITIEZN,

B2 F2BEOTHEL AAFIIERL TIEIW, (B, WEEZRTLETR,)

I -

[+ vgl, grundlegen& Eberhard Schockenhoff, Naturrecht und Menschenwiirde. Universale Ethik in einer geschichtlichen Welt, Mainz
(Griinewald) 1996.

i3] Jacques Maritain, Trois réformateurs: Luther - Descartes - Rousseau, in: Deré.. Ouvres completes, vol 11l 1924-1929, Fribourg (Editions
universitaires) 1984, 429-655, hier 529.

1s6 Vgl. scharf Friedrich August von Hayek, Die verhéngnisvolle Anmafung: Die Irrtiimer des Sozialismus, Tiibingen (Mohr Siebeck) 1996, 51. [£L
TOSIAXZHE]

167 Robert Spaemann, Rousseau ~ Biirger ohne Vaterland, Miinchen (Piper) 1992, 23.

i8] Vgl. Rudolf Uertz, Vom Gottesrecht zum Menschenrecht. Das katholische Staatsdenken von der Franzosischen Revolution bis zum I1. Vatikanischen
Kongzil (1789-1965), Paderborn (Schéningh) 2005.

9] Otfried Hoffe, Kants Kritik der reinen Vernunft. Die Grundlegung der modernen Philosophie, Miinchen (Piper) 2004, 294, Anm. 46.

B0 Clive S. Lewis, Die Abschaffung des Menschen, Einsiedeln (Johannes) 1983, 62.
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FEHEDBRICEI VIR L THED LA

* X U BOMRERBCT ML) EREh D,
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ZFHEDBRICK DI L THB Y EEA

Hi# : MOSCHETTA, Jean-Marc, « Lintelligence artificielle entre science et théologie. »
Revue d'éthique et de théologie morale, 307(3), 2020, 81-92 [89-91]. https://doi.org/10.3917 /retm.310.0081.

Bl1 RO 1BREZEEXBIHRLREY, B, WEZRTLETRY,

B2 FrBRELEIRELZBEEAB/TENL, EHEOBZXZELDRIV,

(BEARREREES Z L)

A XD

[34] jiirgen Moltmann, Jésus, le Messie de Dieu, Paris, Ed. du Cerf, coll. « Cogitatio Fidei », n°® 171, 1993, p. 387.

[35] 1lia Delio, Christ in Evolution, New York, Orbis Book, 2008, p. 163.

[36] Pape Frangois, Lettre encyclique Laudato si, § 83.

[37] Voir, 2 I'inverse, I'opinion de Thomas d’Aquin au sujet des animaux : « Les animaux sont destinés au service de ’homme dans l'ordre
naturel. Ce n'est donc pas un tort que d’en faire usage, que ce soit en les tuant ou en quelque autre fagon », Thomas d’Aquin, Somme
contre les Gentils, livre ITI, chap. 112, § 12, Paris, Flammarion, 1999, p. 395.
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TREDBREFE G IZ AAFETER RSV, EDOTIRITIEE LRV, 2RO BEHIREMK 2 &
PRICBs DL ombd DT &,

B 1 R (mystery) EIZABOBELGEZBIEDIFOUTH D08, EDOWERBIT
FEE LAV SETES S LT A —EbH B, ¥V R MR EHBREOBRIC O
T. BB AR EDT 7o —FIRER L TR LA S,

BRl2 ROXXDORFZDLPYRTERLRIV,

Paul’s use of the concept of justification is focussed particularly on
two letters — Romans and Galatians — in which it plays a critical and
constructive role in clarifying the connections and distinctions between
Christianity and Judaism, particularly with regard to the relation of the
‘works of the law’ and ‘faith’.%2 To speak of Paul’s concept of ‘justifi-
cation’ is perhaps misleading; the idea is expressed as a noun (diakaio-
sts) only twice in the Pauline letters. For Paul, justification is a divine
action, and is thus to be expressed as a verb (dikaioun).%> The Pauline
vocabulary relating to justification is grounded in the Old Testament; and
seems to express the notion of ‘rightness’ or ‘rectitude’ rather than ‘righ-
teousness’.%4 The Old Testament prefers the verb, rather than the noun,
presumably thereby indicating that justification results from an action of
God, whereby an individual is set in a right relationship with God — that
is, vindicated, or declared to be in the right. Paul echoes this emphasis,
using the verb ‘to justify’ to designate God’s powerful, cosmic and univer-
sal actiof in effecting a change in the situation between sinful humanity
and God, by which God is able to acquit and vindicate believers, setting
them in a right and faithful relation to him.%>

Tustitia Dei A History of the Christian Doctrine of Justification by Alister E. McGrath,

ﬂj ﬂ - Cambridge University Press, 2005,
Reproduced with permission of the Licensor through PLSclear.
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TROKRMMIGT I HATF TEZ RSV, MREDOFEITIRE LIV, £EO5ENAFER 2 1L
PRICBESEDROBRET D &,

Bl EFRIIEAOBRRHNACEEEDLT, ADAZFHICELBDLS, ¥F/-. #RFV U x
POHEMRBARCNWEZZ E T, TEFOHEELE] LIFRZFEHORAPRNEEINS, BF8
RwEEED T, HHENRmEEE EOBRIZOV TR ERE W,

B2 ROFEXONFZLPYPLTSENLRIN,

One of the most salient and far-reaching differences between modern “philosophy of mind”
and medieval “philosophical psychology” has to do with the relation between soul and mind.
For Descartes and the vast majority of his early modern successors, there is no meaningful
distinction between these two notions. “Soul” (anima) and “mind” (mmens) are just two names by
which we refer to one and the same “thinking thing” (res cogitans). The problem that was created
by Descartes, and that has occupied philosophy of mind until today, is how to explain the
relationship between this thinking thing, the immaterial and unextended mind, and the body,
defined in terms of matter and extension (res extensa). In its modern, Cartesian form, the “mind-
body problem” was unknown to medieval thinkers. For them, the notion of “soul” had a much
broader meaning than that of “mind.” The soul is not merely a thinking thing, but the principle
that accounts for the whole range of- functions associated with life: nutrition, growth,
reproduction, locomotion, sensation, imagination, memory, and thinking. Hence, soul is not
specifically human: plants and non-human animals have souls as well, albeit less complex and
less powerful ones. From the perspective of medieval philosophical psychology, the primary
problem is not how to explain the relationship between mind and body, but rather how to explain
the relationship between soul, as the “principle of life” in general, and mind (or intellect), as the

“principle of thinking.”

Used with permission of Taylor & Francis Group LLC - Books, from The Routledge Companion
Hi#f : to Medieval Philosophy, 2017;
permission conveyed through Copyright Clearance Center, Inc.
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TROBRMBME S IC HAFE TE LRIV, MEOFEIIIEE LRV D, 205 ENRERK 21K
PUARIBEER >3 &,

BR1 BANIERBELEDNDZEAH D, LALLM T, RARADERFERE ZHIC 7
B RER2EZEROTLHIEHTED. BA (N) ERBUCOVWTRLERIW,

SR8 2 ROIECIT Religion and Ecology (R L ranP—) #»EEETHXAEDOHTH D,
RAEZDLPYRTSEH LRIV,

The ‘creative tensions between humans seeking to transcend this world and
'yearnmg to be embedded in it are:part of the dynamxcs of world rehglons Chris-
tianity, for example, holds. the promise of salvation in the next life as well as
celebrating the i incarnation of Christ as a human in the world Similarly, Hinduism
holds up a-goal of moksha, of hberatxon from the world of samsara( cycle of rebirth),
while also highlighting the 1deal of the god Knshna acting in the world.

This realization of creative tensions leads to a more balanced understandmg of the
possibilities and limitations of religions regarding. enwronmental ‘concerns. Many
religions retain other-worldly orientations toward personal salvatlon outside this
world; at the same time they can, and have, fostered commitments to social Justxce,
peace, and ecological integrity in the world. A key component that has been missingin
much environmental. discourse is how to identify and tap into the cosmologles,
symbols, rituals, and ethics that i inspire changes of attitudes and actions for creating a
sustainable future within this world. Historically, religions have oontnbuted to social
change in areas such as the Abohtxomst and Civil Rights movements. There are new
alliances emerging now that are joining social justice with environmental justice.

The Oxford Handbook of the Sociology of Religion by Peter Clarke, Oxford University
HiB8 :  Press, 2011, Reproduced with permission
of the Licensor through PLSclear.

MERDY




20 2 6 EEERILRFERFEE AESULFZER REEEEIR (20 264F4 4 A%)
<L YRERE > - AFRER
(20264242 1B%EH AR E - EPEE (W) A : 100K

(R =& #)

1. UTOFELY Zo#BIRL TR LRIV, (FHEIR2L)
@ FV R ML ETEBE
@ BEOIHMFEL VAT - T r=)
@ XFUX MNEDOBEE L BRI
@ L TEEOBIG
® AIFEEID L BRBERIE

2. BECEDS I TOELOHERE - FHEHE 2 225, SROFET —< iz STk
SV TORRZ, SR OB T —~ & BIES 3 Se4THF 381\ VTN SV, CEEHIRRA L)
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(M & #)

UTORMICTRTEALSL, 2FLELT, BEBZRICETIFIFETE(I L,

RBRLEFESVSEHTHI,. BFELREROGRICES LTHBE & (RENG

BR2EOMEBBRBICERLTHEN), FEEDOSAT, ChhsORRIZROOIN DM
BEIUREBZICOVT, BANBADECHERR K,

(a)
(b)
(c)
(d)
(e)
(f)

ROBEOGEID S, EDBATHBALLGSL., BALESZRIICHRT S &,

V95T ADREEE

o R

HFERMRIEER

FEBS5, MITEEY (cogito ergo sum) |

Ao b (FEiREE#Al) OE=7>0F7/ 53— (CHRER)
ASTRAPDES

SBHBEI-ARAELEVWTF—IEHRBAL. TOEBCOVTRLESIL, £THROK

R, HBLEBEDIAEFTORREATLZHMEDICESNE L,
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(B &
UTORMTRTICELRE, 2L LTRERISHICKEIEIFRTEIZL,
1. BRIz SN T, FREBERBNM LR LM ER SV,

2. MOFBEMNDL 3HOFEV, S LRI, BALESZFHRICEATDLIZ L,
a. [FRE BEDOFK

TA-YT

R L PRt E

B I7E BLEE)

EY—7 () &¢7777 42 (BB

BHEEIaTIT

;o e o

3. 5bREDPHELEZVWT—<IZOoNWTHAL, TOMREDOEREL2B LRIV, %
THFROERRH 2 T-BH DI NE TOMEIZONTHSND I &,
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UT O OMENT & LIzEBmic o T, SUEMRFALZ LRIV, UERNREA LT, £2 T

FELNTWDTRTOFEIZONTENEN, X (TRoLEEFICBIT S RHLEE | M ()

XX, &, AW, B, aTER. BRARAT CAHERR) | B@ERY) | ROT O
TOBEEZETIEEE D,

0p2 bi7"R71 DO YW AW Lip) 793 Y0 DUNPED Iy XAl

BRI N°377% RJ IQ TTNRY 7ET MR YR DIRK NNY DORIPY

773 20772 °3 ¥ Ty 029777 DR DR 03231 30 )

(BHH3E 19:1-2)

FHIRE 2
UTOXEE BAFFIZRLRE,

VRN WD TN TR Y TR I APhTIR R 32799) 1908 R

D28 T AT T3 DORYID) 1IN YR8 12N AP D28 XIPN

(H= 7 N2 34:30-31)

Hi82: Elliger, Karl, et al., eds. 1997. Biblia Hebraica Stuttgartensia. 5th edition. Stuttgart: Deutsche
Bibelgesellschaft. P.26, 145.
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B

R OXLEROIRFARTZ 5V HEEZOWT, SUHERIRBAZ L2 SV,

! Apyr Tob edayyeriov Tnood Xpiotod [viod Beod)].

2K afdg yéypamton &v 1 Hoolg 1 mpogrity 1800 drootédhe tov GyyEASV pov Tpd TPOSHTOL Gov, Og
KOTAOKEVAOEL TV 886v sov-
3 pavi) Bodvrog &v Tii Epriue- Eroboate TV 630V Kvpiov, evleiag Toreite i Tpifoug avtod,

4 gyévero Todvwng [6] Partilov &v Ti £pfipe kai knpioowy fértiopa petavoiag eig dgsow Guaptidv.
3 koi &EemopebeTo Tpdg avTov mioa 1) Tovdaio xdpa kai of Teposolvpiton mavre, kol éfantifovto v’ avtod &v

i TopSavn moTaud eEopoAoYopEVOL THG GpapTiog adTdy.

(=21, 1-—5)
gl )|
ROXER BAFE~FRLEZ SV,

2T paom Duiv, texvia, 6t dpémvrarl Opiv ai dpaption dut 10 Gvopa avTod.

Byphoo dpuiv, matépeg, 6T Eyvdkate TOV dnt’ apyiic. YPaew Vuiv, veaviokot, §Ti VEVIKNKATE TOV TOVnpdV.

4 gypaya div, moadic, Sti dyvdkoate TOV moTépa. Eypoyo, Dpiv, Tatépec, STL dyvdkate TOV dn” pxiic. Eypoya Hpiv,
veavickot, 61t ioyvpoi dote kai 6 Adyog Tod Beod v Duiv péver Koi vevikiiKate TV TovIpov.

5 M) dyandte TOV kOOpOV UNdE 10 &V T KOSP®. £4v TIS dyond TOV KOGROV, 0vK EoTV 1) dyGmn 10D moTpdg &v
avTR-

18 811 v 70 €v T® KOO, 1) Embopia Tiig copKrdg Kol 1 EmBupio TV deBaApudv kol 1) dhaloveio Tod Biov, odk
gomv &K ToD maTpog AAL’ &k 10D kdopoL EoTiv.

7 xai 6 xb6opog maphyetar kol ) mBopic avTod, 6 8 mo1dv TO BEANNE ToD 00D péver gig TOV aidva.

1z, 2, 12—17)

Hi# : Greek - English New Testament, Nestle-Aland (eds), Deutsche Bibelgesellschaft 1998, p. 88; p. 617.
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A. ROIIFFru— [fr DAV T) O—Hi T, superstitio (BK(E) & DXFEL T religio (57
) LWVOEOEKREHREZBANTBATH D, EXE ARFIZR LRI,

Non enim philosophi solum verum etiam maiores nostri superstitionem a religione
separaverunt. Nam qui totos dies precabantur et immolabant, ut sibi sui liberi superstites essent,
superstitiosi sunt appellati, quod nomen patuit postea latius; qui autem omnia quae ad cultum
deorum pertinerent diligenter retractarent et tamquam relegerent, hi sunt dicti religiosi ex
relegendo, tamquam elegantes ex eligendo, ex diligendo diligentes, ex intellegendo
intellegentes; his enim in verbis omnibus inest vis legendi eadem quae in religioso. Ita factum

est in superstitioso et religioso alterum vitii nomen alterum laudis.

(H B : Cicero, De natura deorum, 11.28.71-72)

B. HAGERICH D & D ICZEFNICH 5 NZ @ R—FFL B 28 av,

(1) Libenter hominesid ( ) volunt credunt.
AZIFTELEVWEES 2 ATELD I LOTH S,
(2) Omnia aliena sunt, tempus tantum ( ) est.

FTRTIIMAD G DED, BERIZTIIRE-HbDO LD TH S,
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Philosophy stands for clarity. The reading of the Fourth Gospel that I have
presented in this book has been aimed at bringing out the essential clarity of this text
as opposed to celebrating the ‘riddles’, ‘mystery’, and ‘spiritual’ qualities that have
traditionally been found in it. The way to expose this essential clarity has been to engage
in a close reading that has focused on the text itself and kept its various contexts at a
relative distance, not because they are intrinsically irrelevant (far from it), but because
the gap between the text itself and the range of possible contextualizations is too big for
it to be possible to rely on any of them. -+~ (H1#%).

The tool that I have put to use to achieve this aim has been the ‘narrative
philosophical’ approach that has been developed for this purpose, reflecting the fact
that we should understand the Fourth Gospel as a ‘philosophical narrative’. No one will
probably deny that it is a narrative. But we have seen that in two comprehensive
respects this narrative is also a philosophical one. First, John has written the major
sections (always covering several chapters, apart from John 1) in such a manner that
certain questions of a philosophical type are raised to begin with by the narrative itself
and then answered towards the end by narrative means. Secondly, we have seen that
the clarity of the underlying, comprehensive conceptual story about Jesus and his
believers comes out quite strikingly once one employs a specific type of philosophy,
namely, contemporary Stoicism, as a heuristic reading lens. -+ (H1#%). All these themes
fall into place once they are understood in light of the role played by the pneuma when

thisis understood along the lines it had been developed philosophically within Stoicism.

heuristic : ZFERIY
pneuma: 737~

John and Philosophy: A New Reading of the Fourth Gospel by Troels Engberg-Pedersen, Oxford University Press, 2017,
High e Reproduced with permission of the Licensor through PLSclear.
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FFHEDOBRICK VB L THY A

Hi 88 : SCHALLENBERG, Peter, ,Moralisches Naturrecht: Zur Entwicklung eines personalen Naturrechtes
in den letzten 50 Jahren der katholischen Moraltheologie;* Studia Moralia 51/1 (2013), 65-89 [87-88].
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Lz‘glitﬁb\o)

B2 THRIBICOWT, FXTOEBEOEMNAFTET VR IV (HFOK - B, BHFORH - AFr2
ExaT),

B -
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The introduction of Aristotle’s book On the Soul (De anima) to the Latin West, in the
mid-thirteenth century, made the question of the relationship between soul and mind a
particularly pressing and delicate issue. Aristotle famously defines the soul as the “first
actuality,” or the “substantial form,” of a potentially living, organic body. In Aristotle’s
metaphysics of hylomorphism, a “substantial form” is what primarily gives the most basic
structure and unity to matter and, by doing so, makes a material substance exist as the specific
kind of thing it is. Defining the soul as the “first actuality” or “substantial form” of a potentially
living, organic body therefore amounts to saying that the soul is what primarily accounts for
the organic structure and unity of a body, and what makes it capable of performing all its
characteristic vital functions. From this perspective, it goes without saying that soul and body
are inseparable. But in the same book On the Soul, Aristotle describes the mind in terms that
sit quite uneasily with his general hylomorphic account of the soul. On the one hand, he claims
that the mind is a “part” of the soul — namely the part by which the soul thinks or, more
accurately, the part of the soul by which a human being thinks. But on the other hand, he
suggests that the mind is “an independent substance implanted within us”; that it is not mixed
with the body and that it makes no use of bodily organs; and that the mind is capable of
“separate existence” because thinking does not involve the body. Aristotle himself thus
confronted his medieval readers with the question of how to conceive the relationship between
soul and mind, and their respective relationship with the body.

High - Used with permission of Taylor & Francis Group LLC - Books, from The Routledge Companion to
* Medieval Philosophy, 2017;permission conveyed through Copyright Clearance Center, Inc.
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