NANZAN

UNIVERSITY



ERI 4 ]\%g(%fg} ....................................... 1

g%,ﬁ?,ﬂ ............................................. 4




20 2 AFERLREHS AANFERMNE
Ngasr) B 904 ELE 1004 (202381081 40EH
< ANIEE U A REER >

WKOXET, 7IOTIWEBTLHFIU A MERER L TOAEEIZ DWW THREHZ I 0% TH D,
LIFOZ 20BN, BARGETEZRIV,

BNl ZEFEDHRARLEFU R NEOBEEIZEDO X 5L O 0% 400 FRREICE L iz X,
W2 FPUTRBITLFD A MEOLARICOVWTOZEEOBERIZXM LT, bRl lfols2cE15
I, B0 RfEA IR XU, 400 F0 b 600 ETELDDLH I L,

A global crisis?

The crisis of Christianity in Asia is global. I take crisis as a blessing, a call, an
opportunity to grow, broaden horizons, rediscover the deepest self in con-
tact with others and other traditions. If at times, this total invitation to
change is somehow scary, on the whole it is always our best chance to be
genuine, to keep in touch with the sources and the core of our faith and our
being. In every crisis there is an element of loss of security and loss of
familiar supports. But this precisely can make crisis liberating and challeng-
ing if we realize that it is in ‘losing our life that we really gain it’ and in
‘having nothing, that we really can possess the world’.

In this kind of crisis we are transformed from ‘judging’ others to ‘being
judged’ ourselves. Not because ‘the others’ are interested in judging us, but
because in their presence ‘our own words come back to judge us’. The Other
judges us by listening to our message and confirming its depth, its power to
invite and change. The Other judges us by taking our words seriously and
becoming a witness to our lives. The Other judges us by forcing us to keep
the deeper questions alive and not allowing words to confuse reality. When
the Other is welcomed with love and respected m his or her integrity, we
cannot avoid feeling challenged to ask ourselves how true, how Christian,
how much of a disciple we are.

Crisis of credibility

This is why this crisis is a crisis of credibility that touches the whole evange-
lization enterprise: words do not match action; the received teachings do
not change the life of the believers; rituals do not energize life; Christian
professionals, politicians, public servants or even husbands do not seem to
perform with greater honesty, fidelity, justice or compassion than their
Buddhist or Hindu counterparts. If the tree is known by its fruits, we have a
guestion here. The crisis is lessened whenever we are blessed with the
existence of holy persons like Mother Theresa or many other Christians
giving their lives for the sake of others. But we have alse ‘known and
unknown’ thousands who live a life of compassion and service in other
faiths. In dialogue and encounter we are moved from ‘eschatology’ where we
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tend to hide our weaknesses, to ‘humility’ where our weaknesses become our
only true title, because all the rest is gift. o .

In Asia we are in crisis because our message is not made visible in our life.
The gospel of mercy and reconciliation is denied by our inabﬂi‘tty to fully
reconcile those who have failed in their promises or their marriages. The
openness of the Table of the Lord does not speak of the hospitality of Ged
because we do not welcome those of our 'own brothers and sisters, who
happened to be born and grow in a different religious Wor.ld or environment.
The joy and simplicity of forgiveness and service have given way to a com-
plicated system of controls and regulations that make the go§pei som;e].u')w
distant from people. In the western or older Churches there is 2 possibility
of explaining why and how some of these anomalies developed; in a heart-to-
heart conversation with people of other faiths in Asia those very explana-
tions provoke only wonder and disappointment.

Crisis of spirituality

This is why at the root and at the core of this global crisis lies spirituality. The
crisis is not at the level of theory; we have a very good theory of the life in the
spirit. The crisis takes place at the level of practice, where spirituality is not
an explanatory theory, or even a set of devotional practices, but life,
encounter, growth and Communion. Are we really able to help people come
closer to the living God of Jesus Christ? Can we accempany people in the
reading of the Scriptures to the discovery and the transformation that such
reading is meant to produce? Can we truly help the community experience
the paschal passage that every Fucharist expresses, embodies and celebrates?
Is this preximity to Christ, te his Word, to his memory a dynamic force and
mspiration that changes relationships, values, solidarity, the service of the
poor and the passion to work for ‘a different World’?

Here again we are touching 2 universal problem. The real spiritual
masters of all ages are keener in teaching the way to God, than in giving
answers to questions about God. Asia has produced an incredible wealth of
such ‘ways’. The search for wisdom or for the Divinity is 2 very concrete
search and the masters continue to guide people in the journey of the heart.
It is in this context that we Christians have to think and reconsider our
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Christian practices, from simple devotions to sacramental celebrations.
What is the Christian ‘way’ in Asian countries? The crisis of our taken for
granted spiritual practices should be an invitation to rediscover their origi-
nal inspiration, their original drama, their first ‘journey’ in contact and in
fellowship with Jesus and his followers. The gospel is more than words, and
sacraments are more than rituals. Asia is asking us why these practices have
not become part of the Christian way through the daily struggles of people.
Why have they become an enclave for the clergy and the conceptually
‘initiated’? Why is such abundant nourishment kept away from the hungry
and the poor?

No wonder then that the crisis of Christianity affects mostly the Church
itself. The Church has to recuperate its humble position in the plan of salva-
tion. Like all human mediations, it is subjected to the law of growth and
decay, of sin and grace, of death and resurrection. To pretend otherwise is
self-deception and 2 denial of the Cross and the status of servant that Jesus
took for himself and for all those, people as well as institutions, who want to
follow him to the end. The Church in Asia has been poor often, persecuted
in many places and for long periods of time, powerless and almost invisible
in not a few places . . . To their credit, many bishops and other religious
figures in Asia, have been happy with this humble being of the Church. This
is the image of the Church of Christ that makes most sense in Asia; a Church
at home in the poverty of the masses and the never discriminating hospitality
of hope. »

And yet this is not the image that we ‘ecclesiastics’ communicate most
clearly. There is a yearning for visibility, for influence, for different forms of
power (including, especially, ‘spiritual’ power!), for visible success, that
speils the joy of accompanying Christ in peverty and humility. The Church
has been very awkward in opening its gates and changing its structures in
obedience to the Spirit of Christ speaking to itin Vatican II. Thus in Asia the
Church appears often as inconsistent and preduces now and then astonish-
ment and disappointment. If we were conscious of the crisis we are in fact
traversing, we would reconsider our style, our language, our celebrations in
a search for greater harmony. Asia can never understand how a ‘humble’
Church can so easily dismiss ‘other ways of salvation’ or put them down as
‘lesser than ours’. Asia, with its saints and mystics, its witnesses and heroic
faithful, will never comprehend how a Church born out of the Gospel and
led by the Spirit of Jesus Christ can practically ignore the rehigious wealth of
other faiths and the real and actual salvation they have brought to a thousand
generations.

Hi#i : ”Christianity in Crisis?” by Felix Wilfred and Jon Sobrino, is taken from Concilium 2005/3.
English language rights are copyright (c) SCM Press, an imprint of Hymns Ancient and Modern Ltd. Used by permission.

L - Nicolds, Adolfo, ‘Christianity in Crisis: Asia. Which Asia? Which Christianity? Which Crisis?’
Christianity in Crisis? (Concifium 2005/3), 2005, p.66-69
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