




































SHINRAN S PHILOSOPHY OF SAL V A TION 

mixed with doubts. Hence this sincere mind has his virtuous name as 
its essence.27 

In order to clarify Shinran's insight, we must observe that 

faith in the general Buddhist tradition was regarded as an act 

of the will, aroused by the individual and directed toward the 

Buddha, his teaching, and his community of followers. In the 

declaration of refuge in the three treasures, the devotee reveals 

his resolve to attain enlightenment. There is no question that 

faith has always been an essential element in Buddhist religious 

life, but it has generally been regarded as a faith arrived at 

through inquiry and decision cultivated in the devotee himself. 

Shinran's personal religious experience caused him to diverge 

significantly from this understanding of faith in Buddhist tradi­

tion. So compelling was his insight that he had to rend the 

grammar of the sutra in order to get an authoritative basis 

for it. 

Shinran read his epoch-making idea into the text of the 

Muryojukyo where it relates the fulfillment of the Eighteenth 

Vow of Amida Buddha. He was able to do this through the 

application of certain Japanese principles of grammar devised 

for reading Chinese texts. By applying the Japanese grammar 

to the text, he implied that the faith and thought of the Bud­

dha were given to beings by Buddha himself. The Chinese 

text read strictly states: 

If all those beings hear that name, believe, and rejoice even for one 
thought (moment), and sincerely transfer (the merit of the thought) 

2:1. Shugaku Yamabe and Chizen Akanuma, Kyogyoshinsho Kogi, I, pp. 87 
-89. gives a detailed discussion of Ek6, Shin ran's reinterpretation and 
his textual supports. 

-137-



SHINRAN S PHILOSOPHY OF SAL VA TION 

desiring to be reborn in that Land, then they will obtain rebirth and 
abide in the state of Ilon-retrogression_ Only those are excluded who 
have committed the five deadly sins and slandered the Dharma.28 

When the same text is read according to Shinran's Japanese 

construction his insight appears: 

If all beings who hear that name, believe and rejoice, even for one 
moment, as a result of the fact (Amida) has sincerely transferred 
(His Name), and desire to be born in that country, they will obtain 
birth and abide in the state of non-retrogression, excluding those 
alone who have committed the five deadly sins alld slandered the 
Dharma.29 

The problem In the alteration of the grammar of the text 

revolves about the term Shishin Ek6 which normally means 

"to transfer (merit) sincerely." With the addition of the 

honorific ending Seshimetamaeri, Shinran converted what origi­

nally was an act of human beings into an act of the Buddha. 

For Shinran all transfer of merit proceeds from Buddha to 

man, not vice versa. Men have nothing to transfer since they 

are desperately sinful, but Amida Buddha, as absolute purity 

and love, has infinite merit, as the result of his sacrificial 

activity, to bring about the salvation of beings. Wherever 

Shinran discovered the term Ek6 In any text he uniformly 

interpreted it to refer to Amida's work.30 

This. view has been called Absolute Other Power, and it can 

28. Shinsha Shogyo Zensho, I, p. 24. 
29. For a word-for-word interpretation of this passage by Shin ran , refer 

Ibid., II, pp. 604-605. 
30. For discussion of this point the reader may refer to D. T. Suzuki, Mis­

cellany on the Shin Teaching of Buddhism, op. cit., pp. 23, 61-63; also 
Shinryil Umehara, Kyogyoshinsho Shinshaku, op. cit., II, pp. 46-50; 
Tomitaro Karasawa, Shinran no Sekai, op. cit., pp. 138-141; Yamabe 
and Akanuma, op. cit., I, pp. 87-89. 
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be observed in Shinran's treatment of certain Chinese characters 

taken from the sutra and interpreted in such a way as to 

support his contention that salvation is all the work of Amida 

Buddha. These characters are § (Ji·Onozukara), m ( O·Yoko) 

and ~p (Soku-sunawachi). 

The character § has the meaning "naturally" and in this 

context was interpreted to mean that the individual attained 

birth in the True Pure Land naturally, that is, without any 

striving or calculation on his part. The term Shikarashimeru, 

"to cause to be," is applied here as a meaning for natural 

and it signifies that salvation comes through the natural working 

of Amida Buddha as symbolized in his VOW.31 

Similarly Shinran saw the principles of Absolute Other Power 

in the character t~ which has the sense of "crosswise," 

" transverse." It is used in the terms Oshi ( t~~) violent 

death, Oryo Ct~~JO seizing, and Obo Ct~~), oppreSSIOn. 

There is an implied sense of suddenness which indicated to 

Shinran the instantaneous aspect of salvation, hence the opera­

tion of Buddha's Vow apart from the individual's contrivance 

or calculation.32 

The third character ,§P has the sense of principle, law, rule. 

Also it can mean" thereupon" or " accordingly" which con· 

veys the implication that the succeeding statement followed the 

former as its "natural" outcome. Again all contrivance and 

effort on the part of the individual were ruled out. Thus 

Shin ran interpreted the character: 

Soku O~P) means sunawachi (thereupon) or nori (rule). When one 

31. See Shinshil Shogyo Zensho, I, p. 26 and Ibid., II, p. 579. 
32. Ibid., I, p. 31 and II, p. 580. 
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believes in the Original Vow of the Tathagata for one moment, he 
is assuredly caused to receive unsurpassed virtue without soliciting it. 
Unconsciously he receives profound blessing. It is the law which mani­
fests therefore various insights ( satori) naturally (jinen). 33 

An inspection of Shinran's grammatical and linguistical 

method of interpreting traditional texts makes it clear that the 

central point of his teaching was not only the primacy of faith 

in salvation, but also that faith is not the result of human 

resolut.on to believe nor the cultivation individually of a sense 

of dependence. Other Pure Land teachers, and Buddhists 

through all periods, stressed that faith was required for em­

barking on the discipline leading to spiritual emancipation. 

The qualitative difference between Shinran's perspective and 

the traditional is the assertion that for Shinran, faith was aroused 

in the individual through the mysterious operation of Amida 

Buddha in the heart and mind of the person. It was precisely 

because Amida Buddha gave faith that faith alone could be 

the true and only cause for birth in the Pure Land. From 

this significant change in viewpoint flowed other important 

contributions of Shinran's thought. 

It should be noted that the belief that faith IS gIven by 

Amida Buddha did not inhibit Shin ran from preaching in order 

to stimulate conversion, just as it does not in Christian or 

Islamic thought of the same type. Further, Shinran reconciled 

the apparent contradiction between the theory that faith is given 

and the actual human experience of believing. He indicated 

that what one is aware of as his act of faith is actually the 

manifestation of Amida Buddha's gift of faith in his mind.34 

33. Ibid., I, p. 46 and II, p. 61l. 
34. Ibid., II, p. 48 for a paradoxical statement of the two aspects of faith. 
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We do not have space for detailed discussion of the actual 

process by which faith occurs theologically, though psycholo­

gically its manifestation would not differ from faith ~lsewhere. 

The basic elements of Shinran's theory are his novel inter pre·· 

tation of the Seventeenth Vow which gives the universal scope 

of salvation as the Buddhas of the Cosmos sound forth to 

praise Amida Buddha's name. The name of Amida Buddha 

and the ineffable light which proceeds from him operates 

directly on the individual's mind to illuminate his sinfulness 

and to give assurance of the gift of salvation. In working out 

this theory, Shinran depended on ancient conceptions of the 

Buddha's name and the concept of light within Buddhist thought. 

Therefore we shall not elaborate here on this process except 

to point out that it completely excludes the idea that faith in 

any way results from the intention of the individual to attain 

his own salvation. 

In conclusion it should also be observed that Shinran's theory 

of faith overcame certain Problems in the Pure Land tradition 

and gave a more unified and theological expression of that 

teaching. With respect to the religious life, he made it clear that 

without the dependence on meritorious practices a man could be 

assured of salvation in the present moment. He thus overcame 

anxiety developing in self-powered traditions as to whether one 

has done enough, or if his mind will always be in a proper re­

ligious attitude to gain the necessary purification. Also, with 

the rejection of meritorious practices, religious devotion became 

a life of gratitude for a salvation already granted. Such a 

standpoint removes considerably the self-centered attitude evident 

in the traditional practices aimed at achieving salvation. Based 
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on his concept of the Buddha as compassion, Shinran conceived 

birth in the True Pure Land, not merely as the gaining of self­

pleasure but as the transformation to Buddha nature which 

identifies the religious life with the highest altruism of saving 

all beings. Thus Shinran's thought is revealed as theologically 

and psychologically astute, the result of deep reflection on 

human nature. However, its evident popularity among the 

Japanese people lies in the meaning and hope which it offered 

to the meanest person in the assurance of Amida's grace. 

Kanji Glossary 

Akanuma, Chizen ~m:w~ 

Amida /WJ~1]\re 

Dogen m5C 
Eko @JrRJ 

Gutoku ,~]fb 

Heian -"¥* 
Hiei .ft~ 

Hoke-kyo $**£ 
Honen $~ 

Bozo $~ 

Hozokan $~Mi 

Ishizuka ::p~ 

Iwanami Bunko :!i5iEt:x:)ij[ 
Jinen Honi Sho § ~$~~ 

Jodo Shin-shu W±~* 

Kamakura _i­
Kammuryoju-kyo :lJ1.1lW:I!:%mI 
Kaneko, Daiei 3E-=r*~ 

Karasawa, Tomitaro ntfi'R,@;*~~ 

Kobundo "5.&:t1?:: 
Kyogyo Shinsho ~1T{~~lE 

Kyogyoshinsho Kogi ~1T{8~lE~fU~ 

Kyogyo Shinsho Shinshaku 

~1T{~IllE~~ 

Kyoto H.:1m 
Lotus Sutra (See_ Hoke-kyo) 

Mappo *$ 
Nehan-gyo l5!~mI 

Nembutsu ~{.L. 

Nichiren E;m 
Gjotaiyosho ttj:*~tj; 

Sangantennyu :=:.mifiJ\ 
Shan-tao ~~ 

Shinjin-ihon {~{"~* 

Shinran !¥J1.~ 

Shin ran no Sekai ;m~V')-tltff1!­

Shinshu Gaiyo ~*1a~ 

Shinshu Shogyo Zensho ~*M~~=I= 

Shishin Eko 3?:{,'@JrRJ 

Tendai J(il 
Toyama Ken ,@;0.i~ 

Umehara, Shinryu m)Jj(~Pi 

Yam abe, Shugaku 0.iJll~~ 
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SOKA GAKKAI'S THEORY OF VALUE 
- An Analysis -

Noah Brannen 

S6ka Gakkai is based on a utilitarian philosophy of life or 

theory of value which was originally formulated by Tsune­

sabur6 Makiguchi. It is from this theory that the Society 

derives its name: So (Creation), ka (Value), Gakkaia (Society), 

in other words, "The Value Creation Society." 

I. The Irrelevance of Truth and the Relevance 
of Value 

Makiguchi's theory claims to be a correction of the alleged 

aberrations of the traditional platonic values - truth, goodness, 

and beauty - by the substitution of the concept of " benefit" 

for that of "truth." The reason for this is said to be that 

truth and value are entirely different concepts. Truth reveals 

that which is; value connotes a subject-object relationship. 

Truth makes epistemological statements about an object. Value 

relates the object to man. Truth says, "Here is a horse" ; 

value says, "The horse is beautiful." Truth remains truth 

regardless of any human relationship. Truth is unchanging. 

Value, on the other hand, is altered by time and space. 

a. !iIJfiffi~~ 
* Kachi-ron (The01y of Value), Tsunesaburo Makiguchi, Soka Gakkai, 1956 

(4th ed., by ]osei Toda), 255pp. 
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Creation of Value 

Truth is not created; it remams always as that which is, 

that which is discovered. In contrast to this, value is created. 

There are, in fact, innumerable values which remain to be 

created. All the materials man uses in his daily life are the 

products of nature. During uncounted centuries, through man's 

own effort and for his own benefit, these have been improved 

and transformed into the form in which they exist today. This 

is what is meant by the creation of value. 

Creation involves the discovery of a relationship which nature 

has to man, evaluating it, and by human effort making that 

relationship closer or more important. Man alters nature to 

make it beneficial to him. By this definition creation is a term 

relevant only to value; it is not relevant to truth. 

Thus man creates values and in this lies man's greatness. 

Man finds happiness - the goal of human life - in the pur­

suit of values. Happiness is the ideal state which is realized 

by means of the possession of values. Scientific history is the 

record of values as they are related to man's culture. 

The Separate Realms of Truth and Value 

The truth or falsehood of a thing or an occurence cannot 

be decided upon the basis of human emotion or sentiment. 

At times human emotion will reject the true and believe the 

false. Similarly the true-false realm does not coincide with the 

good-evil realm. Because a thing is true does not make it good, 

nor is the false to be equated with evil. Sometimes the true 

is evil to us ; sometimes the false is good. For example, we 
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hear a rumor of an earthquake and subsequent fire. If the 

rumor is substantiated, it is not good but evil. If the rumor 

is proven to be false, it is good. 

In like manner it can be shown that the true-false realm is 

distinct from the two other realms of values: beauty-ugliness 

and benefit-harm. Truth and falsehood have their independent 

existence apart from their effect upon man, but the values 

beauty-ugliness, good-evil, benefit-harm are determined in the 

context of their relation to the evaluating subject. 

The two separate realms of truth and value may be charted 

as follows: 

?Concept 
Truth~ 

Law 

-speculative 

-temporal 

Beauty -beauty 

Value? 1 . 
~ ? persona gam 

Benefit 
~public gain 

-true nature, existence 

-true nature, change 

-beauty 

-benefit 

-good 

Pragmatism is mistaken because it confuses truth and value. 

To say " true value" is to imply that the opposite, that is, 

"false value" or "mistaken value" also exists. Actually, truth 

neither manifests nor contains value. Pragmatism, however, 

claims that truth and value are alike and equal. Pragmatism 

is based on the false premise that if a thing is true it is bene­

ficial to man. This premise is not born out in experience. In 

fact, some things are true which are of no benefit to man at 

all. Ultimately the investigation of truth must be made irre­

spective of its usefulness to man. 

Truth is unchanging. Though the Copernican theory seemed 
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to upset the truth, actually it only upset false theories con­

cerning the truth. Truth and the common law which controls 

the universe are essentially one and the same thing. The 

Copernican theory itself is not the truth, but only the expla­

nation of that common law which is fixed and unchanging. 

But values change. Since values are the product of the re­

lation between an object and a subject, if either of these factors 

changes then the value itself changes. The eternal argument 

started between Socrates and the Sophists has echoed until this 

very day. Socrates held that truth is unchanging; the Sophists 

held that man is the measure of all things. This conflict can 

be resolved only when we realize that the realm of truth and 

the realm of value are separate. 

II. The Importance of Evaluation. 

Evaluation and Cognition 

Evaluation is the conciousness of the influence of an object 

upon the subject. Cognition is the grasping of the meaning of 

an impression. Evaluation, therefore, is subjective; cognition 

is objective. For example, cognition asserts" A is B," or" A 

is not C." Thus cognition receives an object as it is without 

relating it to the subject. Evaluation, on the other hand, says 

" A is beautiful," etc., and relates it to the evaluating subject. 

Cognition, therefore, is concerned with truth while evalua­

tion is concerned with values. Truth is a qualitative concept 

grasped by intellectual response to the stimuli of phenomena; 

that is, by cognition. Value is a quantitative concept relating 

the influence of phenomena to man through emotional and 
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intellectual responses; that is, by evaluation. Cognition IS 

mental reception or intellectual activity; evaluation is sense 

reception or feeling activity. 

Cognition comes by the relation of a new perception to a 

past experience. Kant says that man perceives by a priori 

standards; but the truth is that man first decides whether some­

thing is the "same or different" on the basis of his experience. 

It isn't necessary to adopt the method of some philosopher 

(such as Kant) when we have the time-tested method of " same 

or different." 

The relation of cognition to external phenomena we call 

" experience." This term experience is defined to mean the 

sensual, intellectual connection of subject and object. The re­

lation of evaluation to external phenomena we call "inter­

course." Intercourse is defined as the emotional, sentimental 

connection of subject and object. In the case of the former, 

the external world has its independent existence and is not 

directly connected with our personal world. In the case of the 

latter, the external world has a vital, intimate connection with 

our world. The latter is like the meeting of lovers: 

Shinoburedo 
iro ni ide ni keri 
waga koi wa 
mono ya omou to 
hito no tou made. * 

My love, 
though I try to hide it, 
shows in my face, until 
people begin 
to question. 

No matter how they may try to suppress their feelings for one 

another, lovers cannot deny or escape the influence of each 

* A poem by Taira no Kanemori .IjZ~~ in the Hyakunin Isshu 1'LA -1t, 
"One Hundred Poems by One Hundred Poets." 
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other. 

In order to know the external world it IS necessary to 

employ both cognition and evaluation. If either is neglected 

one's understanding is incomplete. But science has pursued the 

objective method of cognition, and has analyzed and classified 

phenomena until we are left with only the pieces. This is why 

Bergson contends that science cannot get beyond the outer 

wall. 

The truth is that cognition and evaluation do not need to 

be in conflict. When they appear to conflict in describing 

phenomena, it is essentially only a conflict arising out of the 

opposition of the whole to the parts, and not a basic conflict. 

The ability to determine values is a human attribute. An 

object touches us - we react; this is a value judgment. There 

are thus three relationships between object and subject: non­

value - when an object has no value to anyone; value -

when an object has value to someone; and non-value - when 

value is ascribed to something that has no intrinsic value. 

III. The Three Values: Beauty, Benefit, 
Goodness 

There are three values: beauty, benefit, and goodness. The 

value "beauty" is an emotional value relative only to a part 

of a man's life. It is a temporary value appropriated through 

one or more of the five sense organs. The value "benefit" 

is an individual value relative to the whole of human life. It 

describes the relationship which the individual has with an 

object that contributes to maintaining and advancing his life. 
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The value " goodness" is a social value relative to the life of 

the group. It describes the meaningful acts which man performs 

that contribute to the formation and development of a unified 

society, that is, goodness is public benefit. 

Benefit Marx and other economists have said: "All which 

has utility is wealth." But Marx confuses value and wealth. 

Others have confused property and wealth. Property is anything 

of utility which man possesses. Wealth is the accumulation 

of property for the satisfaction of human desires. "Benefit" 

concerns the extent to which property has importance to man. 

Man can create" benefit" by arranging all factors so that they 

will contribute to his well-being. 

Goodness Good and evil are concepts which belong exclusively 

to society. The term " good" is equivalent to the term " public 

benefit." Instinct, man's common life-drive, is the absolute 

standard for judging all values. However, man possesses not 

only individual instinct but also the herd instinct. Therefore, 

social evaluation is necessary; but the common benefit of the 

mass cannot be the maximum benefit, it must be the lowest 

common denominator. The common benefit of the mass IS 

only objective and negative. Thus moral value (good-evil) IS 

fixed by the negative criterion: not desirable for the masses. 

In contrast to this, however, is the Western adage, "Do 

unto others what you would have them do unto you." This 

is not based on the lowest common denominator and, thus, 

does not have universal validity or appropriateness. The per­

sonal standard of what is good for one cannot be forced onto 
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another. This is certainly not a scientific standard for morality. 

On the other hand, the Eastern adage, "Do not do to others 

what you do not want them to do to you," is a truth which 

science can accept, since it is based on the lowest common 

denominator. It is possible to set the line below which all men 

can say, "This is undesirable." Hence, the Eastern adage has 

universal validity, and, as such, is scientific. 

Socrates says that the purpose of action is not to achieve 

pleasure but to attain good. How does he measure good and 

evil? The answer is, when a thought is right, it is good; 

when it is not right, it is evil. The Socrates-Plato idea is: 

pleasure and good are not to be equated. Pleasure is pursued 

for the sake of good. If we, or things, are good this is only 

because we, or things, possess some virtue. But we cannot 

agree with this idea. If the sense of right judges the good, 

and if all things possess this sense, then we are left with the 

question: what is right? That by which we judge right and 

wrong is not truth but the general benefit (as opposed to indi­

vidual benefit). 

As for good, the individualist defines this as love of others. 

The ancient Greek said good equals might. Thus we see that 

the concept of good has changed with social history. The one 

fact which does not change is that good has its background 

III society. Good is therefore a social concept. 

Beauty That which reaches us through an object of the sense 

belongs to the value beauty, which is a temporary, sensory 

value. But the aesthetic object is not limited to physical phe­

nomena. Experience tells us that beauty can be found else-
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